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This article of the Dutch Sanskritist Johan Hendrik Caspar Kern (1833Ð1917)was

Þrst published in 1913 in Vol. 67 (p. 401Ð404)of the Bijdragentot de Taal-, Land- en

Volkenkundevan Nederlands-Indi‘ under the title Grafsteenopschriftvan KoeboerRadja

and reprinted in 1917 in Vol. 7 of the Verspreide Geschriften (Ôcollectionof essaysÕ)

under the title Het Sanskrit-inschriftop dengrafsteenvan Vorst !dityawarman te Kubur

Raja(M"nangkabau;1300‚ ! ka) and with a few additional footnotes. The following is

a translation of the 1917 edition.

 



The monument at Kubur Raja, Lima Kaum, SumatraÕsWest Coast1, is the tomb

stone of the well-known king "dityawarman 2 whose name has become famous be-

causeof his many inscriptions; some of them have already beenpublished, others are

not yet published. 3 Thanks to Mr. Rouffaer I have received for my study a photo-

graph and two rubbings of the inscription on this funeral monument. In conse-

quence I was able to interpret the contents of the inscription and to publish the result

of my research in this article.

The inscription in barbaric Sanskrit consists of a row of Sanskrit words, one fol-

lowing after the other without any grammatical structure, and probably meant to be

vocatives. Regarding the meaning of the words it is obvious that they sing the praise

of "dityawarman by describing his great virtues. The writing of the stone is dam-

aged here and there and as a result entire character have been erased or cannot be

recognised. This, combined with the mutilated language, causesthe text to be partial-

ly unintelligible. But there is enough left to get an idea of the general contents. What

follows is my rendering of the inscriptions based on my research. 4

1. O# m!#la vir!gara 5 Ñ

2. "dvayavarmma

3. mputra Ka$aka +6

4. medin%ndra Ñ ! o !

5. &uk't! ! vila 7

6. bdhakusalaprasa Ñ

7. " dhru " maitr% karu

8. $! ! mud%ta u +8

9. pek(! ! "9 y!cakka

10. ja$akalpatarurupa

11. mmad!na " ! " "di

12. tyavarmma mbh)pa kulisa

13. dharava*&a ! o ! pra

14. t%k(a avat!ra

15. &r%loke&vara

16. deva " mai Ñ 10

1. EditorÕsNote: Lima Kaum is a district (kecamatan) in the regency (kabupaten) Tanah Datar of the
province West Sumatra. 

2. EditorÕsNote: Krom (1931:413)Þnds it ÒincomprehensibleÓhow Kern could have come to the con-
clusion that the inscription is AdiyawarmanÕs tomb stone. Apparently Kern with misled by the to-
ponym Kubur RajaÔkingÕsgraveÕ.Bosch (1930:150)pointed out that the name of the place is not Kubur
Raja but Kubu Rajo ÔkingÕs fortressÕ.

3. Cf. Krom 1912:41 No. 20; Kern 1917a and Kern 1917b.

4. A facsimile of the same inscription was made by the professional photographer C. Nieuwenhuis at
Padang in May 1912 which has also been used Prof. Kern. (Footnote added in 1917)

5. The ra is not entirely clear.

6. The diacritic for the vowel e that belongs to the following character is placed here.

7. Vila is rather blurred.

8. The diacritic for the vowel e that belongs to the following character is placed here.

9. Could perhaps be !+

10. A preliminary transliteration of this inscription was provided by Prof. Kern in early 1880,published
in the Notulen BataviaaschGenootschapvan Kunsten en WetenschappenXVIII (1880),p. 125Ð126.(Foot-
note added in 1917)
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Inscription on the tomb stone of King !dityawarman at Kubu Rajo
(Minangkabau); ±  "ak# 1300
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The spelling is as defective as the language. In particular the person who made

the inscription continuously confuses the various sibilants and nasals, e.g. compare

ka#akaand ja#aand also $uk%t&and kusalaor kulisa. Not correct is also y&cakkainstead

of y&caka. Very odd is empufor pu in line three, and mbh' for bh' in line 12. Equally

odd is the long vowel ! which occurs several times without any connection with the

preceding or the following word. I can only interpret this as an interjection. In San-

skrit the long ! is used, among other things, to express pity and therefore corre-

sponds with our ÒohmyÓ.Becausethe inscription does not have any complete sen-

tencesbut only words, either single or composite, I will deal with them one by one.

The sacred syllable O( is in no need of any explanation. The following word m&(la

makes no sense.What the person who made the inscription was thinking of writing

down this word I cannot even guess.Vir&gameansboth Ôdevoidof emotionÕand Ôthe

lack of emotionÕ.Becauseof the illigibility of the next two letters I cannot decide

which of the two meanings is meant here. Neither is it clear whether the word ap-

plicable to Adwayawarman , "dityawarmanÕs father, or for the latter himself.

"dvayavarmamputra is Ôson of Adwayawarman Õ. 

Ka$akamedinindra means ÔLordof the Golden EarthÕ.I assumethat Kanakamed-

in%is a synonym of Suvar$adv%paÔgoldislandÕi.e. Sumatra. ÑThe letter that follows

is blurred, if it were ja ÔsunÕit would make sense,but I cannot recognise ja in the

blurred contours of this letter. 

)uk%t&instead of suk%t&. May be it is meant to mean Ôbygood deadsÕwhich in

grammatical Sanskrit would be suk%t&i*. ÑThe following long ! is, as I said before,

probably an interjection. 

Ku$alaprasavameans Ôfruitof virtueÕor Ôfruitof meritÕ.Ku$alamprasavatiis basical-

ly the same as pu#yamprasavati11, a typical Buddhist phrase. The reading vila is not

totally certain. The normal meaning of vilabdhais Ôgiven,grantedÕ,but that doesnÕtÞt

here, but considering labdhawhich means Ôreceived,participating inÕ,it wouldnÕt be

too strange that the maker of the funeral inscription has written vilabdha in the

meaning of labdhaÔreceivedÕ.If this assumption is correct, I dare to give the following

translation: ÒOh you who have received the fruits of meritÓ. 

Dhru is the root of dhruvati of which is deduced dhruvant ÔknowingÕ,but in the

Dh&thup&+hathe meaning dhru is given as the same as sthairyaÔconsistence,Þrmness,

tenecityÕ.Probably the root meanshere ÔconsistentÕor ÔteneiousÕin spiritual exercises

and this is made more probable looking at the next four words that could very well

be related to dhru. i.e. maitr, ÔamiabilityÕ,karu#&ÔcompassionÕ,mudit&Ôjoyfulanticipa-

tionÕ,and upek-&Ôindifference,equanimityÕ.As we seewe are looking here at the list

of the four Bh!w!na-s, i.e. spiritual exercisesthat intend to foster the aforementioned

characteristics, with which the sageshould be saturated. The Bh!w!na-s are an im-

11. EditorÕs Note: Ku$ala  and pu#ya have the same meaning Ôvirtue, meritÕ.
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portant part of Yoga but are importan also for Buddhist monks.12 Although there is a

seizure mark after dhru I consider it certain that in its meaning it is linked to the fol-

lowing four words so that I translate: Òtenaciousin the fostering of friendliness, com-

passion, joyful participation, and equanimity.Ó Wether we can deduce from the

praise given to "dityawarman as well-versed in the Bh!w!na-s, that he in the last

part of his life lived the life of a monk, we have to leave undecided. 

Y&cakkaja#a(a misspelling for y&cakajana) kalpataru(so and not -rur ) is Òakalpataru

(tree that fulÞlls all wishes) for people in need.ÓThe next word is difÞcult to explain,

especially becauseof the unintelligble mma of line 11. I cannot imagine any word

ending in mma13 except dramma. It is certain that this is not the preceding word in this

text here. I assumethat mmais here some kind of foolish spelling like mputra instead

of putra so that what is really meant is just mawith the preceding upa. We have to as-

sume here that the maker of the inscription thought that the nominative tarur was

the root. If this assumption is correct then y&cakajanakalpataru(r)+ upamad&n&could be

translated as Ôhe whose generosity is comparable to a kalpataru for people in needÕ. 

!dityavarmma mbh'pa14 kulisa (read: kuli$a) dharava($a ! o ! which means

Ô"dityawarman, king, of IndraÕs lineageÕ. 

Prat,k-a avat&ra$r, Loke$vara.Prat,k-a is Ôexpecting,waiting forÕbut this meaning

does not Þt here. That is why I beleive that it has been used here by mistake for

pratyak-aÔevidentlyÕ.So the translation would then be Ôevidentlythe incarnation of

Loke&wara (alias Awalokite&wara) or Ôthe evident incarnation of Loke&wara.Õ 

At the end of the text we Þnd deva " mai Ñ. A part of the character after na mai

has broken off so that we cannot tell what the character had been originally, possibly

tra or tri . Deva maitra is Ôthegod full of love, the merciful GodÕ,an expression that

goes very well with the character of Loke&wara. Deva maitr, ÔGodof compassionÕ

means basically the same.

ÑÑÑÑÑÑ
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12. Bh! v! na has the synonyms in P!li appama––& and brahmavih&ra.

13. Here I donÕt refer to rmma. 

14. Possibly the m is the result of the wrong use of sandhi for n so the reading should be "dityavarman,
a vocative. 
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